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MARTYRED ORTHODOX 
ROMANIA SPEAKS TO 
AMERICA TODAY 


Ro which has been Christian since apostolic times, is a land steeped 
in Orthodox tradition and sanctity. In the 18th century Romania was 
the seedbed of the Philokalic tradition of noetic activity and the prayer of the 
heart, which spread from St. Paisius Velichkovsky and his disciples to Russia, 
Greece, and the entire Orthodox world. One of these disciples, St. Antipas of 
Romania, Mount Athos and Valaam, is featured in this issue. 

When Romania was taken over by a militant atheistic regime in 1944, 
her rich Paisian Philokalic tradition had well prepared her to suffer for Christ. 
The land produced countless martyrs and confessors who shone with the 
beauty of God’s love and grace. 

In the prison cell with these martyrs was a young man named George 
Calciu, who later lived to tell of the unimaginable horrors of the communist 
prisons. George was spiritually transformed in prison. He was released after 
sixteen years, aflame with love for Christ, and longed to serve Him as a priest 
and to die for Him. After his ordination, Fr. George preached Christ publicly 
to the Romanian youth, lost in a mire of enforced materialism. He knew he 
would be arrested again and almost certainly killed for this, but he was 
prepared. During his second prison term, which lasted six years, he received 
such Divine visitations as are impossible for the tongue to describe. 

Fr. George was released from his second term in 1984, and after one year 
of house arrest was expelled from his homeland. He has since resided in 
America. In July of this year he graced us with his presence at our St. Paisius 
Abbey and related his experiences in a series of three talks, which we are now 
presenting in THE ORTHODOX WORD. 
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Since he has been in America, Fr. 
George’s concern for the youth has not 
diminished. He continues to pastor 
young people, carefully and lovingly rais- 
ing them up with a firm, traditional Or- 
thodox consciousness. 

Fr. George’s perspectives on the Or- 
thodox mission in America are especially 
precious to us, coming as they do out of 
both the Paisian tradition of Romania 
and the martyric experience of Ortho- 

Fr, George Calciu doxy in the 20th century. In speaking of 

the American mission, he expresses the 

same boldness and fearlessness that enabled him to change the lives of 
thousands of young people in his homeland. In a recent letter to us he wrote: 

“I thought about the question you put to me, regarding public manifes- 
tation of Christians, including preaching in the streets, or making holy parades. 
I have seen a lot of such demonstrations of all kinds of groups, all dedicated 
to worldly intentions or even to the devil, as lesbians, homosexuals, greens, 
communists, etc. I asked myself: do the streets belong only to satan? Is there 
no room for the Word of God? Shall we stay away from the streets and let satan 
catch the souls of young people? Thinking and re-thinking, I realized it is our 
duty to preach the word of God in time and out of time. Jesus said: “Go and 
make disciples of all nations ...’ (Matt. 28:19). People in the street are intended 
in Jesus’ Order. So I agree with the idea of pilgrimages and marches in the 
streets. ‘When it was full the fishermen pulled it up to the shore. Then they 
sat down and collected the good fish in the baskets, but threw the bad away... . 
Have you understood these things? Jesus asked.’ Now we understand.” 

May Fr. George’s story and living example embolden our hearts to 
“preach the Gospel to the poor” in new and creative ways. May it inspire us 
to stand for Jesus Christ in the face of the rapid takeover of godlessness, which 
is now occurring in America much as it did in Romania. If we will be fearless 
in this like Fr. George, perhaps we too will find ourselves in the ranks of the 
martyrs and confessors in the coming persecutions of Christians. “Whosoever 
shall be ashamed of me and of my words, of him shall the Son of Man be 
ashamed” (Luke 9:26). May Christ not be ashamed of us. Amen. 
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THE MESSAGE OF A 
LIVING MARTYR 


The Foreword to the New Book, Christ is Calling You! 
by Fr. George Calciu 


| FIRST READ Fr. George Calciu’s sermons in The Orthodox Word. Fr. 

Seraphim Rose, the co-founder of our St. Herman of Alaska monastic 
brotherhood, was deeply moved by the boldness and courage of Fr. Calciu and, 
besides publishing his sermons, wrote about him in his article, The Orthodox 
World-view, with great fervor. Since then I had a prayer in my heart to meet 
him. So, in the summer of 1996 I heard that he was going to be at the 
dedication of a new church in Hayward, California, and God gave me the 
opportunity I had prayed for. I really did not know much about him, except 
that he was a confessor of Christ and had spent some years in prison in 
Romania for his speaking of the Christian faith. I had no idea that his years in 
prison totaled almost twenty-two years! 

Fr. Calciu is short in stature, now in his early seventies. He greeted me 
with warmth and love. I could see the fire of his zeal and love for Christ in his 
smiling and sparkling eyes. I asked him if he had written an autobiography or 
if anyone has recorded his experiences. When he said no, a desperate sense of 
loss seized me. I knew in my heart that his life is one that must be made 
known, especially to the youth of today. I let my strong feelings be known, 
and in October 1996, I received a telephone call from Fr. Calciu’s beloved 
friend, Mr. Nicolae Poppa, informing me that Fr. Calciu was coming out for 
a visit, and he invited me to his home in Los Angeles to conduct an interview. 

When I began the interview, I had no idea to what depths of agony 
and suffering Fr. Calciu had been. I did not know that he had passed 
through the diabolic experiment at Pitesti prison, where the only options 
were to either die a horrible death or to betray Christ and all that is dear and 
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precious to a Christian soul. As the interview progressed, my love and re- 
spect for him continually increased. 

Fr. Calciu did not merely report to me cold facts of the past, but, rather, 
with such humility and ever so nobly, he opened his soul to me. The most 
intense part was when he was telling me how he was able to survive another 
moment, another day, the hellish torture and deep despair in Pitesti by saying 
“Father, forgive me!” I could feel that those emotions and feelings were being 
relived in his soul by the tears which flowed down his cheeks. He was willing 
for our sakes to go through it again. I am deeply grateful to him, for his life 
has had a life-changing effect on me. 

Fr. Calciu has been to the depths of hell. He has seen evil unmasked. He 
knows from experience that the seed of evil is in each one of us. After having 
the foundation of his own soul taken apart and defiled, he somehow had the 
wherewithal to turn to Christ, the Living God and Saviour of our souls. He 
found restoration and healing—righteous men entered his life in prison cells 
to help. He followed the sweet voice of our Lord and His commands to 
forgive and to love. His soul became even stronger than before, and he made 
a vow to become a priest. After he left prison, his soul could not find peace 
until he heeded his conscience and made good his vow. He grew to love the 
Lord with such might that the desire for martyrdom, to shed his blood for 
Christ, was born in his soul. He then confessed Christ, Who led him to stand 
alone, to preach to the youth, and to lead many of them to Christ. When he 
returned to Romania in February 1990, right after the communist dictator- 
ship fell, Fr. Calciu told someone that he would serve a memorial service in 
University Square for the young people that had been killed. Even though he 
was not allowed access to radio or television and word was spread only by 
word of mouth, and even though the Dean of the Theological Institute was 
discouraging the students from attending, 10,000 young people gathered 
around him in University Square for the commemoration of the young people 
who had died there. 

May his example inspire us to be fearless confessors of Christ in our own 
godless society and to reach out with all our might and strength to the lost 
youth who, if only they knew the reality of Jesus Christ and His kingdom that 
is not of this world, would also follow Him. Amen. 

Nun Nina, Holy Cross Skete, St. Paisius Abbey 
April 23/May 6, 1997 
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DIVINE LIGHT 
IN THE DEVIL'S LAIR 


Lectures of Fr. George Calciu, delivered at the St. Paisius 
Abbey, Forestville, California, in July 1997 


LECTURE ONE 
The First Imprisonment and the 
Homilies to the Youth 


1. ROMANIA 


| THANK Gop that I have the opportunity to talk to you, to be here with 

you, and to have discovered this center of Orthodoxy in America, in 
California. I am amazed to find such a blessed place here. I think God blessed 
this place even before you became established here. You are the consequence 
of the blessing of God on this place. 

Tonight I want to share with you my experience, and the experience of 
my people. Romania was a very strong Orthodox country. Perhaps among all 
the Orthodox countries, Romania had the largest number of monasteries per 
capita. In Romania there were monks and hermits living in the depths of the 
woods, and the land was blessed by their lives and by their deaths. They lived 
in caves, in log houses, and so on. There was a great number of monks who 
never slept in beds. They slept on benches, in chairs, and they ate only 
vegetables. Many of them died without being known by anybody. But you 
find the memory of the holy monks and nuns kept alive everywhere. Some 
mountains, for example, are named after a monk who lived and died there. 

Because of this I affirm that Romania was the country with the largest 
number of monasteries. Nearly everyone was Orthodox. The Protestants and 
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Catholics began to penetrate, but they were small in number. The Greek 
Catholics appeared at the end of the 18th century, and today we have perhaps 
200,000 Greek Catholics. The problem today, however, is the invasion of the 
new Protestant sects in Romania. They have money. They are coming from 
America, and are supported by American money. They are speculating on the 
poverty in Romania because, really, never in the history of Romania was the 
poverty so severe as it is today. 

I received a letter just a few days ago from a monastery in Romania, 
from a nun named Mother Nina, who had been in prison. When I was in 
prison, she was too. Another nun who is with her now was also in prison. She 
was tortured very much; now she is paralyzed. Together they started a small 
nursing home. They have no money, and they write to me: “Father, help us! 
Because every morning we find on the grass of the monastery one or two old 
women. The family comes during the night. They are ashamed to leave their 
mother or grandmother at the monastery, so they leave her during the night, 
and in the morning the nuns gather the old women—like one gathers fruits.” 

These women have no money, no social help. And meanwhile the 
Protestant sects are speculating on the poverty. They are distributing food and 
clothes but with the condition that everybody becomes a Protestant. They are 
building big houses of prayer. They have hospitals. They have printing houses 
and so on. They have started evangelizing a people that was born Christian. 
There was no moment in Christian history when the Romanian people were 
not baptized. The Russians were baptized; they can celebrate one thousand 
years of Christianity. We were born Christian. The holy Apostle Andrew 
preached in Romania, in Scythia Minor. Scythia Minor means Bulgaria, 
Romania, and the southern part of Russia. So everybody was born as a 
Christian. And now Billy Graham and others come to Romania to evangelize 
a people that was born Christian. 


2. PERSECUTION OF THE CHURCH 


In 1944, Romania was invaded by the Soviet Army. The first goal of 
communism in Romania was to destroy the Church, the intellectuals and the 
Tradition. In 1948, they started to arrest the intellectuals, monks and priests 
and nuns, and to put a gap between the old generation and the new. The new 
generation was supposed to be educated as the builders of communism. They 
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did not succeed because the Orthodox Christian Tradition is too strong in 
Romania. But the suffering was very great. From the beginning, the attention 
was directed toward the Church. At this time we had in Romania around 
eleven thousand Orthodox priests. They arrested more than three thousand. 
Stalin said if you arrest five percent of the population, the terror has started 
and nobody moves. In Romania, they arrested fifteen percent of the popula- 
tion. We had eighteen million, and more than two million were put into 
prison, in labor camps and so on. And the majority of us died. 

The youth, especially, had a very sad experience. I was a student when I 
was arrested. But I will talk later about this. 

The Romanian people, especially the military, started to oppose com- 
munism. They organized a group of resistance in the mountains, and many of 
the young people went to them. The Securitate, however, started to surround 
the mountains, to kill them; fights took place between them. Many of the 
priests were involved in this, though not as fighters. Many of the people in the 
mountains came down into the villages to have Confession with the priests 
and to receive some help from the population. When they were arrested and 
tortured, they made statements about the priests: “This priest confessed me.” 
And when they were shot and killed, the priests were shot with them. So, we 
had more than one hundred priests shot with the Partisans. 

In the meantime, the population tried to gather in the monasteries. In 
the cities, people who had some position in society—the teachers, professors 
or intellectuals—were afraid to go to the churches. Because of this, from 
time to time they went to the monasteries where their children were bap- 
tized and weddings were performed. When the Securitate discovered this, 
they put a lot of agents in the monasteries. They even had agents educated 
to become monks; they entered the monasteries and were spies for the 
Securitate. 

In 1956, the communist regime made the decision to destroy the 
monasteries. So they came out with a decree that obliged every monk and 
every nun under fifty years old to leave the monasteries. Of course, no one 
wanted to do this; but the Securitate had agents, soldiers and military sur- 
round the monasteries, to oblige the nuns and the monks to leave. Many of 
the nuns and monks went to the forest. They lived in the forest during the day 
and at night they came into the monastery to take part in the Liturgy or 
prayers, to make Confession, to receive Communion and so on. This was also 
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discovered by the communists, and they made searches in the monasteries 
during the night. They beat the monks and the nuns very cruelly. 

Many of the monks and the nuns went into the world. But they were 
living in groups: they rented houses or apartments together, worked some- 
where, and continued their monastic life in the world. After the revolution 
of 1989, all these monks and nuns gathered together again in the monaster- 
ies. 


3. SUFFERING FOR CHRIST 


Vladimiresti was a monastery founded by a young peasant girl named 
Veronica. She was fifteen or sixteen years old in 1936 or 1937. The Mother of 
God appeared to her and said, “You have to found a monastery here. I will 
help you.” And she helped her. So, Veronica started the monastery of 
Vladimiresti in the south of Moldavia, and in less than three years there were 
sixty nuns there. All of the sixty nuns were virgins, since the condition placed 
on the monastery by the Mother of God was that the nuns received there were 
to be virgins: not to have been married before or to have been concupiscent 
with somebody. So there were sixty there who were all virgins and, really, the 
Mother of God worked many miracles there. In 1956 the monastery was 
invaded by the Securitate. All the nuns were arrested, and the secretary of the 
monastery was killed by the Securitate during the inquiry after her arrest. 
Another mother from this monastery had the Holy Gifts with her, and for 
three months she did not eat anything. She lived only on the Communion. 
Her name was Mother Michaila. It was amazing for everyone; even the 
Securitate officers were impressed. God worked a lot of miracles in my 
country. You know, many of us died, but by these miracles God strengthened 
our faith and the faith of people. Everyone was talking about the miracles, and 
the faith was made stronger and stronger. Where suffering is great, the 
presence of God is great. He can never abandon us. 

Suffering is a very strange thing in the world. It is very difficult to 
understand why we had to suffer. We were in prison. Everyday—perhaps a 
hundred times a day—we were asking God, “Help us, God, save us.” And we 
got more tortures and more sufferings. 

When I was freed, I read a very simple book by a French Catholic writer, 
who said that God came into the world not to explain suffering; God came 
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into the world not to put an end to suffering, but God came into the world to 
fill human suffering with His presence. That is why where suffering is great, 
there God is, there Christ is in us. If you want to feel the presence of God, go 
into the hospitals. There you will see the suffering of innocent children, the 
suffering of old people. The presence of God, the presence of Jesus Christ will 
suffer with everyone. He suffered with me! He suffers with you! Can you 
imagine how much dignity He gave to human suffering? To suffer with us. To 
fill our suffering with His presence. 


4. ORTHODOX MOVEMENTS AND BROTHERHOODS 


After the occupation of Romania, many of the priests started the under- 
ground Church. The Burning Bush movement started at the monastery of 
Antim. At this time, I was not a theologian; I was a student of medicine in 
Bucharest. But. because I had a religious education, I was with these people 
and assisted from time to time. I and other Orthodox practitioners of fa h 
started to spread the Word of God in the universities and high schools. We 
gave shelter to people who were to be arrested by the Securitate—priests, 
monks, nuns and so on—and finally we were arrested, too. 

There was also a lay organization called Oastea Domnului, which means 
“The Army of the Lord.” It was started in 1930 or 1932 by a priest. They were 
reading the Bible, singing holy songs and going every Saturday and Sunday 
from village to village, from city to city, to preach the word of God. They did 
this because the workers and the peasants were neglected, and the sects had 
started to preach to the people and tried to put their hands on them. The 
Army of the Lord was an organization to fight the Protestants. They used 
songs, which were very important, especially for the simple people. Song is 
very important. Members of this organization created hundreds of songs, 
psalms and so on: very beautiful, really, very beautiful. 

I was a member of this organization. Even before my second arrest, I 
worked with them under the Ceausescu regime. I advised my students to be 
in touch with them. And I have the satisfaction to hear from my students— 
who are now priests—that they are still working with the Army of the Lord. 
One of them, in particular, has two hundred members. He is a priest, but he 
gave up his parish. Every Sunday he goes from village to village with two 
hundred people, singing songs and preaching the word of God. All the priests 
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accept them because they know that the Army of the Lord is very strong and 
that the grace of God is present there. 

In 1948, during the persecution, all the leaders and members of the 
Army of the Lord were arrested. They were put free in 1964 or 1965. Sixteen 
years they spent in prison. (I was in prison the first time for sixteen years, 
also.) They spent those years in prison just loving God, just working for God, 
just trying to preserve their Orthodox faith, just trying to build the churches 
of the heart, not churches of stones—a living Church. And this I have seen. 
They are still working because the protection of God was with them. 


5. Two ROMANIAN PATRIARCHS 


In 1945, after the communists took over, our Patriarch, Nicodemus, was 
killed. He had studied in Russia and knew very well the Russian tradition. He 
translated all the important books from Russian. He was a friend of Optina. 
He was very strong and was very committed to the Orthodox Church. So, the 
communist regime decided to kill him, and they poisoned him to death. Then 
the government appointed a new Patriarch, Justinian Marina. At the begin- 
ning Justinian Marina was collaborating with the regime. Generally, our 
tradition is to collaborate with the governments, but it is one thing to 
collaborate with a Christian government and another thing to collaborate 
with an atheist government. 

Justinian Marina had been a simple priest, and had given shelter to 
Gheorghe Dej who became chief of the Communist Party. He had sheltered 
him for two or three months in 1944 because Gheorghe Dej was being sought 
by the secret police of King Carol II. So Gheorghe Dej wanted to give him an 
award for this and appointed him Patriarch of Romania. As I said, at the 
beginning Justinian was totally submitted to the regime. But, with time, he 
succeeded in understanding his responsibility. God gave him this clear idea— 
that it is not so simple to be the Patriarch of Romania, to have nearly eight 
million people as members of your Church and to collaborate against the 
Church and against your members of the Church. Little by little, he changed 
his attitude. 

When I was freed in 1965, I started my studies in theology. I studied the 
French language and, in secret, I studied theology. What does it mean that I 
studied in secret? I went to the Patriarch and said to him that I wanted to 
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become a priest. I told him that I had made a vow during my imprisonment 
to become a priest, and so I asked to please let me study theology. But I told 
him my situation. He said, “It is impossible because the Securitate will not 
allow you to study theology. But I will give you advice. Do not tell them that 
you were in prison.” At this time, more than one million people were freed 
from prison. The Securitate was overwhelmed; they could not follow every- 
one. So, I lied. I said that I was a teacher somewhere in a small village; and the 
Department of Cults—a special department of the church—accepted me 
with a group of intellectuals. I was discovered after four years by the Securit- 
ate. They expelled me from theology before I had finished my studies. At the 
same time I was a teacher of the French language in a lay school. But my 


Patriarch called me and said, “You are to teach in the Seminary. You have 
finished your studies.” Really? I was accepted? I was made a teacher in the 
Seminary, was ordained a priest, and I started my activity. I was rearrested 
only after my Patriarch died. 

So, it was a very big fight between communism and the people. Every 
peasant was against communism. Every intellectual was against commu- 
nism. The priests—everyone was against communism. But, little by little, 
people gave in. The first ones who betrayed were the intellectuals. They 
betrayed before everyone—before peasants, before workers. They started to 
collaborate with communism. These intellectuals had a very high level of 
education; they had studied in France, England, Germany, and America. 
And in less than ten years, the majority of them put their skill, intelligence, 
and ability to express themselves in philosophy, poems, novels and so on— 
they put all these gifts from God in the service of the communist regime. All 
the poems were dedicated to the Party. All the novels explained to the people 
how happy the working class was under communism. They made hymns 
dedicated to Gheorghe Dej, chief of the Communist Party. Thus, the treason 
of the intellectual class was complete. Afterwards, the workers were obliged 
to follow suit, because if they did not accept communism they had to leave 
their work and die. The peasants lost everything, just as they did in Russia. 
They lost their land; they lost their animals—everything. Having been left 
with nothing, they simply became people who worked for the state. So the 
resistance diminished with time. Communism took over more and more of 
the country. 
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6. THE MONASTERIES 


Only the monasteries remained as spiritual lights for Romania. People 
went to the monasteries to say prayers, to be consoled by God, to get counsel 
from the monks and from the confessors. God gave us very, very illumined 
monks. Sihastria Monastery was a center of light. Fr. Ioanichie Balan and Fr. 
Cleopa Ilie,* who is a saint, are still there today. Fr. Paisius Olaru,** the 
greatest confessor in Romania, lived in Sihastria until his repose in 1990, He 
got his name from St. Paisius Velichkovsky. This was because Sihastria, 
Neamts and other monasteries received their spirituality from St. Paisius, who 
brought there the prayer of the heart and the Jesus Prayer. 

At Crasna Skete, in the south of the Carpathians, there was another 
center of light. Disciples of Fr. Cleopa and Fr. Ioanichie Balan founded other 
centers. So, these many monasteries became the true source of spiritual light 
for Romania. God made it so that the Romanian people would not lose His 
blessing. 

We call Romania the garden of the Mother of God, because all the 
women’s monasteries in Romania are dedicated to her: Holy Dormition, the 
Birth of the Mother of God, etc. I think only two or three women’s monas- 
teries are not dedicated to her. So, really, our country is the garden of the 
Mother of God. The monasteries that were dedicated to her were always 
flourishing. 

During the persecution, nuns were coming to these monasteries dressed 
like lay women, in order to pray. They would work somewhere in the world, 
and from time to time they would all gather together in the monasteries to 
pray together, to receive Communion and to refill their soul with the power 
of God. 

In Greek mythology, there is a legend of a giant wrestler named Antaeus. 
He received his power from the earth. When someone tried to vanquish him, 
he reconnected with the earth and got the power. And so it was with the nuns 
and the monks—they came to the monasteries to get the spiritual power to 
continue life until the next visit. Sure, they were watched by the Securitate, 
but the spiritual person doesn’t care about the Securitate. 


* See articles on him in The Orthodox Word nos. 155 and 162. 
** See an interview with him in The Orthodox Word no. 162. 
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7. CHILDHOOD 


I’m from a peasant family in Dobrogea. I was born in the Danube Delta. 
I was the eleventh child of the family, the last one, and because I was the last 
one I was very attached to my mother and my mother was very attached to 
me. I learned from my mother the true faith. She was a very simple peasant 
but she knew a lot of psalms, a lot of prayers. She knew the lives of the saints. 
All the time she taught us the prayers and the faith. 

Dobrogea was a small village, and its church was very small. When we 
entered the church—my mother and my father and eleven children, my 
grandmother and my grandfather, fifteen of us in all—it was filled with us! It 
was very difficult for us children to stand in the church for three or four hours, 
and we tried to find a motive to leave. But my mother kept me near to her and 
said, “Stay here.” Going home, she told me, “You don’t understand that 
staying there and having pain in your legs—it is your prayer addressed to 
God.” Later, at the table, she said, “I will tell you a story. In a certain village 
there was a restaurant/tavern. In my time no woman would enter the restau- 
rant, only the men. It was full of men drinking and cursing and fighting and 
so on. In this restaurant there was a single devil. He had nothing to do; he was 
sleeping, because the men sinned without his help. But in the village there was 
a very poor house with a widow with six children, and she was praying. 
Around the house there were legions of devils.” 

Later, I understood that this was the situation of the Church in Roma- 
nia. Around the churches and monasteries there were legions of devils trying 
to attack the Church and destroy it. After I was arrested, I remembered this 
legend told by my mother—and I understood that she was a visionary. She 
could see the situation of the Church perhaps twenty-two years before the 
events arrived, because God gave her the ability to see into the future. 

From my mother I learned the simple faith. Until I studied theology, my 
heart was the heart of a peasant, without any theory. 1 knew only to pray, only 
to ask God to give me His grace. Becoming a theologian, I lost my ingenuous- 
ness. Now my mind sometimes takes over the heart. It’s not good. 
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8. THE “REEDUCATION” PROGRAM 


In May of 1948 I was arrested with a group of students. At the begin- 
ning they arrested priests, monks and nuns, together with political men: the 
Liberal Party or the Peasant Party, which were older parties in Romania, not 
the communist party. After that they started to arrest us: the intellectuals, 
university students, high school students and so on. 

They had a special program for every category. For instance, the political 
man they put in prison. In a very short time they put into prison and executed 
people like Maniu, the founder of the Peasant Party, or Bratianu, who made 
the great Romania after the First World War. They were all old people—sev- 
enty, eighty years old. Within five years all these people died. For the intellec- 
tuals, they made a prison with a very strong regime in Aiud. For us, the 
students, they made Pitestim—a place with a special regime. I will tell you 
about it. For the young boys from the high school, they made another prison. 

So, they separated us into categories—by age, education or profession— 
and they conceived a program for everyone. They used the experience of 
communist Russia, and they gave it a local color—a Romanian color. You can 
imagine when the devils from two countries start to work together, what kind 
of inventions they come up with. 

In dealing with my category, they tried to destroy us, not kill us. Because 
for us, it was a happiness to die. The regime was so strong that each one of us 
wanted to die. But they did not allow us to die. They wanted our souls, not 
our bodies. They could kill our bodies at any time, but they wanted to destroy 
our souls. 

There in Pitesti, we were young people between eighteen and nineteen 
years old, up to twenty-six years old. We were the future intellectuals of 
Romania, Christians who loved each other. And we started continual prayer. 
Four people were put into every cell. One of us would say the “Our Father” 
prayer or other prayers (we learned these other prayers because we had 
students of theology, who taught us). Each one of us would pray for an hour, 
so that in four hours a cell would accomplish its assignment. Then a person 
from that cell would knock on the neighboring cell, and the people there 
would start their prayers. This prayer went around the prison day and night, 
without any stopping. During one year we prayed and prayed and prayed. 
Sure, the Securitate knew it. After one year they decided to put a stop to our 
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prayers. It was then that they started “reeducation.” “Reeducation” means 
that they would introduce into our cell a group of inmates who had already 
been “reeducated,” and they would start to torture us. To stay with your 
torturer for two or three weeks, day and night, and to be tortured all the time: 
you cannot imagine it! Day and night to be tortured, every minute to be 
insulted, to be hit, to be beaten, to be obliged to say things against God, 
against your parents. The aim of the “reeducation” was to change your mind, 
to change your attitude, to make you a new man. This lasted in Pitesti for 
three years. Many of us died. Many of us became crazy. The rest made a 
compromise. 

After two years, we were spread into other prisons to spy on the inmates. 
And there we lost all hope. There we had no vision. Nothing in front of us. 
Only darkness and remorse. But there we met the priests and the monks, and 
they knew the history of Pitesti. They received us with love and understand- 
ing; and they told us about repentance, about the love of God, about the 
possibility of becoming, again, a Christian. Then I understood why Jesus 
Christ said, Ye are the salt of the earth; ye are the light of the world. These priests 
and monks were truly the light of the world. 

Then I made my vow. I said to Jesus, “If I go out of prison, if I do not 
die in prison, I will become a priest.” I made this vow, and Jesus noticed it. 
During those years, until 1965, many of us died; but I went out in good 
shape. I tried to study theology, but at first I was not allowed to. I studied the 
French language and became a teacher of French in a lay school. But I was 
very unhappy because I had made a vow to God and I wanted to become a 
priest. 


9. BRINGING CHRIST TO THE YOUTH 


I taught my students, but every summer I took them to visit the 
monasteries. I did not tell them much about God, but going with them from 
monastery to monastery for a month each summer—this worked upon their 
souls. 

I remember a short legend about St. Francis of Assisi, which I read in the 
Catholic books. St. Francis told his disciples, “We will go into the city to 
preach.” They all went and walked in the street. People gathered around St. 
Francis of Assisi because he was very well known, but he didn’t preach. He 


224 


DIVINE LIGHT IN THE DEVIL’S LAIR 


came back to the monastery and his disciples said, “Father, you didn’t preach. 
People wanted to hear an edifying word from you.” And he said, “What do 
you mean? We preached. Look at this cassock. This cassock preached.” 

I applied this system to my students—not to talk too much about God, 
but to put them in the monastery to instruct them. The monks and nuns 
always said something edifying to them. My students saw me praying, and 
they prayed with me. They asked me for the prayers, and they asked the 
monks to give them prayers. The monks had some small booklets that they 
gave to them. And many of these students became priests. I met some of them 
afterwards in the Seminary. 

I was thirty-eight years old when I was in the university with the young 
students, and they were nineteen and twenty. They called me “father,” not as 
to a priest, but because I was like a father to them. 

I saw that these young people had no support, no strong foundation 
under their feet. They were lost. They didn’t know God, but they didn’t 
believe in the communist ideas, either. So, they believed nothing. I think they 
were a lost generation. Later, after I was received by the Patriarch into the 
Seminary, I decided to give something to the Romanian youth—to give them 
a direction, to give them a light, to clarify their ideas and illumine the 
darkness in front of them. Being a teacher in the Seminary, I talked to my 
students. They had come from a lay school; some had a religious education 
from their families, some had no such education. I encouraged them to make 
friends with students from the lay universities. 

The group around me started to have prayers. In the beginning, I had 
twenty students with me, and every night we went into the chapel of the 
Seminary to pray. We didn’t say anything because there were a lot of agents in 
the Seminary. This group increased: in a few months I had more than one 
hundred students, both theological and lay students. It’s surprising—the 
students in the technical schools came more than the students in the theoret- 
ical universities. I had engineers, architects, etc., but very few students of 
literature. These students from the polytechnic were very dedicated. I think 
that this was because they had nothing except their technical education, 
nothing spiritual. They discovered that there was another world—a spiritual 
world. 
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10. THE SEVEN HOMILIES TO THE YOUTH 


After having this group of other people gather around me, I told them I 
wanted to take action to evangelize the youth. And they started to talk to one 
another. When I started my time of preaching, I had more than four hundred 
young people: seminarians, theologians, students from the lay universities. 

I decided to start my preaching time during Great Lent. For this I 
entitled my sermons, “Seven Homilies to the Youth.” Some of you have 
perhaps already read them in my book [Christ is Calling You! |. I did not say 
extraordinary things in them. I just addressed my words to the youth. I told 
them that they are created in the image of God. God gave them a special 
dignity because he created them, the youth, in His image, and He gave them 
freedom. Freedom means dignity. Dignity means responsibility. We have to 
answer to God if we use our freedom in a bad rather than a good manner. I 
told them that their dignity was the greatest in the world. No animal has this 
responsibility, only man. I told them that they had the right to know the 
communist philosophy, to know idealist philosophy and to know theology. 
Philosophy and technology, I said, are only on the level of high school. Only 
theology has a doctorate, because theology is working with absolute ‘Truth, 
Divine Truth. The other ones are on the human level. 

I said afterwards that a regime that wanted to destroy churches and to 
build restaurants and taverns in their place was a regime that was not sure of 
its situation. (At that time they had started to destroy the churches.) Never 
can a restaurant replace a church in the soul of a human being. I said, come, 
let us build a new church. In every place where a church has been destroyed, 
let us build a church of the heart. They can destroy the churches of stone but 
never can they destroy the church in our hearts. So, between us and them 
there is a spiritual fight, and in that fight we are sure to be victorious because 
we have God with us. 

I told them about life and death. I told them that the great St. Basil said 
that true philosophy is to think about death. I told them that, with any 
human philosophy, the first problem is life and death. If you don’t understand 
life, you don’t understand death, and in that case you are simply animals. But 
God promised us eternal life. What does that mean for us? You are now very 
young men, I said. You have a body. This body is like a box. In a short time, 
the body dies and will be deposited into the earth and become earth. But we 
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have something more precious than the body. The body is very precious for us 
because it is the temple of Jesus Christ, the Holy Spirit. But don’t pay 
attention to the body. Don’t give your whole attention to the body. Think that 
you are something more precious, that you have within you a soul. 

Amazing! They listened to it. They started to ask me about the soul. I 
remember one student of the Polytechnic [School of Engineering] said to me, 
“Father, until now we learned half of the truth. And now we understand that 
half of a truth means a whole lie.” It is true. 

During the Homilies I said: Someone is calling you. It is the sweet 
calling of Jesus Christ. Don’t stand on the threshold of the Church. Take 
courage, and discover Jesus Christ. He has been waiting for you for a long 
time—before you were born, Jesus has been waiting for you. Because He 
knew everything before you were even put into the womb of your mother. 
Jesus knew about you and He prepared something very good for you. 

And I said: I saw you, young man, in the street. You are very savage. You 
are aggressive. You don't love anything. Why? Who taught you to hate? Who 
refused to teach you to love? I saw your father and your mother ashamed 
because of you. You are like an animal in a cage. Who has the right to put you 
in prison, who has the right to punish you if no one taught you what is the 
meaning of virtue, what is the meaning of faith, what is the meaning of 
goodness, what is the devil, and Who is God? A society that is not able to 
teach you both sides—good and evil, light and darkness—has no rights over 
your freedom, no rights over your body, because they did not give you the 
possibility to choose. You are not responsible. Only if you know both sides of 
things and make your choice in freedom, are you responsible. Now Jesus 
Christ calls you and tells you what it means to be good, what the soul means, 
what it means to love. Not sexual love, not orgiastic love, but true love, 
Christian love. 

You've heard it. Every priest says such things in church, right? But these 
young people had never heard such a word, because the priests were afraid to 
speak like that in the churches. 

I decided to do it. I knew that I would be arrested, that I would finish 
my life in prison. I never hoped to be free. I was sure that I would die in 
prison. Nevertheless, I made this decision although the Securitate and even 
my colleagues tried to stop me and started to threaten me. I have to confess 
that sometimes I was very, very afraid. I even decided to stop. The director of 
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Fr. George Calciu with his students at the Theological Seminary in Bucharest, 
Class of 1978. This picture was smuggled out of Romania in 1985. 


the Seminary said to me, “Father, you will destroy the Seminary. The commu- 
nists are now ready to destroy it because of your meetings. They don’t want to 
have students influenced like this.” They begged me to stop. I was ready to 
stop. I called my group of students and told them. “I have to stop so as not to 
endanger the Seminary.” But they said, “Father, it’s too late. We have to go on. 
You have no right.” So I started again. I said, “I will go to prison”; and they 
said, “We will go with you.” And, really, they tried to go with me into prison. 
“If they arrest you,” they said, “we will ask the Securitate to take us with you.” 
I don’t think it is possible in free America to hear such words from students. 

God placed His blessing on us. He placed His blessing on the souls of 
the Romanian youth, on the students. He gave me the words. 

I delivered my sermons every Wednesday. 1 started at nine o'clock and I 
finished with the discussion after midnight. Then I had to walk six miles from 
the school to my house. Every time I was attacked by the Securitate, by 


228 


DIVINE LIGHT IN THE DEVIL’S LAIR 
different agents posing as drunk people who insulted me. The theology 
students were not allowed to go out after midnight, so the students from the 
engineering school would accompany me to my house. They kept me from 
being attacked. 

Every Tuesday, I did not know what I was going to say during my 
sermons on Wednesday. During the whole week, the Securitate, the hierarchs 
and the directors of the Seminary—they all pressured me. I had no time to 
think about what I was going to say. I was afraid. My wife was absolutely 
afraid. I had a son who was thirteen years old; he was watched by the 
Securitate and was persecuted in school. From all sides they pressured me. So 
I had no time to think. But Tuesday night, God illumined my mind. In the 
morning I knew what I had to say. It was not me who said the words, but it 
was the inspiration of the Holy Spirit. I am so convinced that God spoke 
through my mouth. Since then I was never able to say such things. My mind, 
my soul was exhausted. Can you imagine? I was alone. Absolutely alone, 
having around me four to five hundred students—young men without any 
power. I was their support, I was their prophet. They knew nothing without 
me. And the Securitate was sure that, in arresting me, they would destroy the 
whole group; but the group was not destroyed. 

The Securitate had legions of agents, and even the hierarchs were 
working with them against me. They closed the door of the church; I 
preached in front of the church. They closed the gates of the Seminary; the 
students climbed the walls and came to hear the word of God in a new 
manner. They could have arrested me at any time, from the first week. They 
did not arrest me because God did not allow them to. So I finished the seven 
sermons. We had a vacation for Pascha. During the vacation, I was attacked 
by the Securitate. I was threatened on the telephone by unknown people. 
They said they would come into my house and destroy me and my wife—put 
a curse over me and my family. I was insulted with dirty words. I had a most 
unhappy Pascha. Many times I cried in my soul. But after Pascha I came back 
to the Seminary, I met my students from the university, the students of 
theology, and they encouraged me again. 

I decided to give a new sermon. I didn’t care about the Securitate, | 
didn’t care about my hierarchs. I cared about the students. I announced to my 
students that I had to say something to them. This was because there were two 
groups accusing me: the theologians accused me that I addressed more of my 
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sermons to the lay students than to them and that they needed my help more 
than the other ones. On the other hand, the lay students accused me that my 
sermons were too theological and that the theologian doesn’t need as much 
help, so I could neglect the theologian to speak in their language. I wanted to 
explain to them why I had addressed them in such a manner, because, in fact, 
there was not high theology in my sermons. I addressed them to everyone. It 
was very easy for everyone to understand them, and they understood, but they 
needed more. Also, I wanted to tell what kind of blackmail the Securitate tried 
to submit me to. 


II. ARREST 


The next Wednesday I was to deliver my eighth sermon. But God said: 
“No—stop. You asked Me for seven homilies; I gave you seven homilies. I 
could have let you be arrested after the first homily, but I promised you to give 
the time to utter seven homilies. Now, an eighth one is not allowed.” 

I was expelled from the Seminary and put under house arrest. So, by 
being expelled from the Church, I was at the mercy of the Securitate. There 
was no clerical protection for me. I knew that I would be arrested in a short 
time. 

My bishop, Roman, had been a monk since he was twelve years old. He 
was a very spiritual person, and I loved him very much. As a bishop he was 
still a monk, but he was very afraid. 

A group of very good intellectuals, who had been present for my 
sermons, went to Bishop Roman and asked him to save me. He said, “If I save 
Fr. Calciu, what will happen to me?” Nothing could happen to him. The 
worst thing would be that he would be obliged to leave his throne and to go 
to the monastery. But he was scared. 

One day Bishop Roman called me into his office. Bishop Antonie was 
also there. This bishop was a very well known agent of the Securitate. So, 
when I saw Antonie there, I knew that I would be arrested. 

The next Sunday I went to the chapel of the Seminary because Bishop 
Roman was serving there. At the end of the Liturgy, when he left the church, 
he saw me and asked me, “How are you, Father?” I said, “Your Holiness, | 
came here to kiss your hand because you are committing a very big sin.” He 
was struck in the face by my words, because he understood that I knew he was 
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a participant in my arrest. He was so shocked. He did not allow me to kiss his 
hand, and left the church. I was on the steps of the church looking at him, and 
all the time he avoided my eyes; he looked everywhere but not at me. I had 
made a test. I wanted to penetrate his soul. If he had the courage to look in 
my eyes, | could be convinced that he was not guilty. But when he avoided my 
eyes, | understood that I was sentenced to prison. The following Thursday I 
was arrested. 


12. THE Next Two TALKS 


Tomorrow I will tell you of my experience during my second prison 
term. It was very interesting because it was totally different than the first time. 
During the first time in prison, there was a hundred friends encouraging one 
another, praying for one another. We had each other’s help—but during the 
second prison term I was completely alone. There were no other priests or 
political prisoners. I was the only one, and I was surrounded by legions of 
demons trying to destroy me; but God did not allow them to destroy me. 

So, I will tell you tomorrow about my second term and then, after 
tomorrow, I have a difficult problem for you, because the majority of you are 
newly converted. You know a few things about the experience of prayer. I had 
a special experience in prison, and even in freedom. In yesterday's Dogmatics 
class, Fr. Michael told the students about uncreated Light and created light. 
Uncreated Light is an uncreated Energy of the Holy Trinity. God can let you 
see uncreated Light without any merit from you. I had this experience. I hope 
you will understand it. I hope God will open your minds and your souls to 
understand what it means. Uncreated light can be seen with the physical eyes, 
because the flesh, the body, absorbs uncreated Light and is illumined, and the 
Light becomes really visible for the physical eyes. I saw monks with this halo 
of light around them. 

So we have two problems. Tomorrow, a problem that is easy to under- 
stand: my experience in prison. And after tomorrow, the spiritual experience 
in prison and outside of prison regarding uncreated Light. And afterwards you 
will understand better the Dogmatics of Fr. Michael. 

To be continued. 
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A drawing of Elder Antipas, made during his life by a Valaam artist. 


Complete VALAAM PATERICON 


SI Hntipas the Sthontte 


WONDERWORKER OF ROMANIA, 
MOUNT ATHOS AND VALAAM 


($1882) Commemorated January 10 


Published in Russian in Russky Palomnik 
(Russian Pilgrim) no. 14, 1996. 


It has been pleasing to the Lord to restore and crown the influence 
and spirit of Paisius Velichkovsky on Valaam—at first through his true 
disciples Theodore and Cleopas and then, half a century later, through 

Elder Antipas I, who saw in Valaam a new Athos and, settling there, 
continued the activity of the Jesus Prayer through his disciples, Antipas TI 
and others. The biography printed below was compiled soon after his 
death on Valaam. A hundred years later he was glorified as a saint, 
and his-holy relics are now venerated on Valaam. 


T HE ASCETIC LIFE of Hieroschemamonk Antipas has always highly inter- 
ested me.* A year before his repose, towards the end of morning prayers 
on the day after the Nativity of Christ, I asked him in the altar to bless me to 
write his biography. My request was a difficult one for the humble Elder. “This 
is not for you, Batiushka,” said I, “but for the glorification of the name of 
God.” He consented. During the last days of his earthly pilgrimage, during my 
visits, he related his life to me in all its details. After his repose, notes on his 
life, collected by his disciple Schemamonk Anthony, were sent to Valaam from 
Moscow. Schemamonk Anthony's information was later supplemented with 


* Thus speaks the author of this Life, Hieromonk Pimen of Valaam, who became the Superior 


of Konevits Monastery, having the rank of Archimandrite. 
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accounts of Valaam elders who had had a close relationship with Fr. Antipas 
for many years. Thus it is really from Fr. Antipas’ own words that the 
description of his truly remarkable life, offered here to the pious reader, has 
been compiled. The profound humility, exalted spiritual experience and most 
pure love for God and neighbor that adorned the blessed Elder, in and of 
themselves impart to the whole content of his wondrous life the stamp of 
indubitable truth. The grace-filled gift of clairvoyance which was revealed in 
him by chance two days before his repose adds, as it were, an invincible, 
wondrous seal of assurance to all that is written here. 


1. MOLDAVIA 


Hieroschemamonk Antipas was born in Moldavia, Romania, in the 
village of Calapodeshti in the Tekunch district, in the year 1816. Both of his 
parents were Orthodox and extremely pious. They lived in great poverty. His 
father, George Konstantinovich Lukian, served as a deacon in the poor village 
church of Calapodeshti. His mother, Ekaterina Afanasievna, later entered a 
monastery and reposed as a schemanun with the name Elizabeth. For a long 
time Lukian had no children. Finally, at the prayers of his wife, he had a 
son—Alexander—who later received the name Antipas in schema. 

The birth of the future ascetic was marked by the special favor of 
God—his mother gave birth to him without pain. From that time to the end 
of his life, he was overshadowed by the wondrous grace of God. While still a 
child, when shepherding his father’s sheep in the dense forest where many 
poisonous snakes were found, he would pick them up in his hands without 
the slightest harm, which terrified outside observers. 

Though endowed by God with exalted spiritual gifts, Fr. Antipas was, in 
his youth, deprived as it were of the usual natural abilities. By nature he was 
quite simple-minded and extremely slow to grasp things. This duality of Fr. 
Antipas’ made a corresponding impression on his peers. Sometimes, amazed 
by the manifestation in him of something wonderful and extraordinary, they 
would fall on their knees before him in fear and call him their “vladyka” 
[master]; and sometimes they swore at him and beat him for his simple- 
minded pranks. 

For a long time, despite his most earnest studiousness, Fr. Antipas 
could not learn to read and write. Seeing his inability, his teacher even 


234 


ST. ANTIPAS THE ATHONITE 


advised him that it would be better for him to leave school and learn some 
sort of trade. Fr. Antipas wept bitterly. “No,” he said, “my only wish is to 
learn to read. To my death I will occupy myself only with the reading of 
Divine books.” Zeal, labor and prayer finally won out—and sacred books 
became for Fr. Antipas his single continual source of spiritual edification and 
the sweetest consolation. 

Fr. Antipas was still attending school when his father died, and their 
whole family was left without support. As he was the eldest and the future 
breadwinner, his mother sent him to be trained as a bookbinder. Coura- 
geously enduring every harsh adversity in a strange house under a cruel 
master, the defenseless orphan with God’s help quickly attained the rank of 
journeyman bookbinder. Returning home, he became the dear support and 
sole joy of his widowed mother and his whole family. 

Total contentment reigned in the Lukian family. But the heart of the 
young householder was not in earthly consolation. Often, away from others, 
covered with tears, perplexed as to where he could find rest for his soul, he 
would call out mentally to God: Cause me to know, O Lord, the way wherein I 
should walk; for unto Thee have I lifted up my soul (Ps. 142:10). During one 
such solitary mental conversation with his own self in the twentieth year of his 
life, Fr. Antipas was suddenly illumined by a marvelous, inexplicable Light. 
This Light filled him with ineffable joy; a torrent of sweet tears flowed 
uncontrollably from his eyes. Then, as if sensing in this Light the highest 
Divine calling, Fr. Antipas, in answer to God’s call, joyously cried out, “Lord, 
I shall be a monk!” 

However, the Lord providentially allowed him to experience various 
demonic temptations. Demons appeared to him in the form of dark human 
figures and black dogs. At the sign of the cross they would instantly, in a flash 
of lightning, vanish. Sometimes they took on other diverse and disgusting 
forms, creating a terrible commotion and noise, and aroused inexpressible fear 
in the soul of the ascetic. Before the onset of demonic temptations a voice was 
often heard in the air, forewarning Fr. Antipas and calling out to him: 
“Prepare yourself! ‘Temptations are coming!” 

In addition to temptations from demons Fr. Antipas also endured many 
afflictions and verbal abuses from people who were hostile towards him due to 
his straightforwardness and irrepressible zeal for piety. Thus, from both the 
right and the left was he led up the steps of the ladder of perfection. 
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One night Fr. Antipas quietly left the house of his parents and set out for 
the wealthy Neamts Monastery, which was famous in Moldavia.* In the main 
monastery church he fell down with tears before the wonderworking icon of 
the Neamts Mother of God. The church was absolutely empty. Suddenly 
there was a noise, and the curtain that covered the icon drew aside by itself. 
With contrition and inexpressible joy of soul Fr. Antipas venerated the 
wonderworking icon of the Queen of Heaven. 

Though he was consoled by grace in the temple of God, Fr. Antipas left 
the Superior’s cell in great sorrow when, despite all his requests and pleas, he 
was resolutely denied acceptance into the Neamts Monastery. And so he set 
off for Vlachia. There the small state monastery of Caldoroshani received the 
wanderer within its peaceful walls. For more than two years, with total 
self-renunciation, the zealous ascetic labored there in monastic obedience. His 
life was filled with hardships and deprivations. They did not give him monas- 
tic clothing, nor did he have a cell. He would fall asleep, exhausted, wherever 
he happened to be—at the farm or on the kitchen floor. Once, having fallen 
asleep on the hay in the field, he was covered with snow. Half-frozen, he was 
barely able to be brought to his senses. 

To bodily labors, vigils and fasting, the young warrior of Christ joined 
mental prayer, which had been taught to him by Schemamonk Gideon, who 
had struggled for close to thirty years in reclusion near their monastery. 

The strict, selfless life of Fr. Antipas stood out sharply against the general 
order of the monastery. His confessor advised him to go to Mount Athos. Fr. 


* Ar the end of the eighteenth century the Abbot of Neamts, St. Paisius Velichkovsky, 
transformed that monastery into a school of spiritual activity, where hundreds of monks not 
only labored over their own personal attainment in spiritual struggle, but also created an entire 
cooperative of translators of patristic literature. Not only did they publish these works through 
foreign printers—there was even a press built in the monastery itself, from which patristic 
wisdom spread and inspired hundreds of young hearts. There is no doubt whatever that the 
young Antipas was captivated in spirit by patristic wisdom and as it were infected with 
enthusiasm to take a practical part in this movement, which transfigured Orthodox monasticism 
in the nineteenth century and blossomed forth luxuriantly, both in the Balkans and in Russia, 
and which even to this day still functions according to the Paisian influence. But when Antipas 
later left Athos, his soul thirsted for something similar to Athos. Therefore, when he found 
Valaam, he settled in the desert on the Athos of the North—Valaam. 
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Antipas’ own heart yearned to go there as well; but even at the first steps of his 
ascetic life he displayed spiritual discernment, that chief indicator of a true 
ascetic when, to resolve his bewilderment, he wished to hear the voice of an 
elder experienced in spiritual life. 

At this time Archimandrite Dimitry, Superior of the monastery called 
“Braz,” was renowned in Moldavia for his lofty asceticism and spiritual 
experience. Before he had been made Superior he had led a strict ascetic life in 
a dense forest. Then he happened upon a vessel on the ground filled with gold 
coins. Near the vessel was a note explaining that the money had belonged to 
Metropolitan Dositheus of Moldavia who had hidden it, knowing of his 
inevitable martyric death at the hands of the Turks. “Whoever finds this 
money,” the note continued, “must use it to build a monastery and three 
sketes. After the construction of the third and last skete is completed, he will 
find my relics.” 

Having announced his miraculous find to the Metropolitan of Moldavia, 
Fr. Dimitry, with his blessing, zealously embarked upon the fulfillment of the 
last will of the blessed Metropolitan Dositheus. A magnificent monastery was 
erected—‘“like Neamts,” said Fr. Antipas. The construction of the third and 
last skete was completed as well, and Fr. Dimitry gave instruction that a grave 
be dug for himself within its enclosure. When Fr. Dimitry came to the 
monastery on the day of the consecration of the skete church, he was told that 
something had caved in in the grave that he had ordered to be dug. They 
completed the digging in his presence and uncovered a chest with the relics of 
blessed Metropolitan Dositheus. “I was vouchsafed to see those relics,” said Fr. 
Antipas. “I venerated them and a sweet fragrance proceeded from them.” 

It was at this time that Fr. Antipas turned to Archimandrite Dimitry for 
spiritual counsel. In general, Fr. Dimitry always detained those who strove to 
go to Mount Athos. This time, to the astonishment of all, he agreed to let Fr. 
Antipas go there, adding that he himself would tonsure him a monk before- 
hand. Thus, as a monk with the name Alympius, Fr. Antipas set out for the 
Holy Mountain with the farewell blessing of the great Elder. 

At that time, in one of the desert cells of Athos, there labored two 
compatriots of Fr. Antipas—the Moldavians, Hieroschemamonks Niphont 
and Nektary. He wished to become their disciple. “You have only recently 
received the monastic mantle,” the experienced Elders replied to his request, 
“and you must first labor in obedience in a monastery.” Complying with their 
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advice, Fr. Antipas entered the Greek monastery of Esphigmenou. He labored 
for close to four years in the kitchen of this monastery. Here for an entire year 
he experienced the most grievous and dangerous temptations for an ascetic: 
mental prayer left him, and with it all grace-filled consolation ceased. Both his 
mind and heart were filled with overwhelming darkness and distress. Only 
steadfast hope in the intercession of the Mother of God preserved him from 
despair then. 

The time of his novitiate testing came to an end and the Moldavian 
elders accepted their brother into the desert for exalted labors. “You now need 
to be clothed in the schema—I will tonsure you,” Fr. Niphont once said to Fr. 
Antipas. “I am prepared with great joy to receive the schema,” Fr. Antipas 
answered him, “only I fear that then you will not let me go to live alone in the 
desert.” “Of course I won't let you go,” said Fr. Niphont. “You are of need to 
us.” The idea had already come into being in Fr. Niphont’s head to build an 
independent coenobitic Moldavian skete, and he realized that in the work of 
building a skete Fr. Antipas would be extremely useful to him. Therefore he 
wished to tonsure him into the schema himself—and in this way, according 
to spiritual law, to bind him to himself forever. Fr. Antipas understood the 
Elder's purpose and it burdened him beyond measure. In perplexity, both 
Elder and disciple decided to address the question of the schema to 
Hieroschemamonk Euthymius, their common confessor, a desert-dweller and 
exceedingly pious Elder. Fr. Euthymius took Fr. Antipas’ side and, in accor- 
dance with his counsel, Fr. Antipas was tonsured into the schema and granted 
total freedom to lead the eremitic life alone. 

Fr. Niphont dismissed his schemamonk to the desert very unwillingly. 
This unwillingness was expressed even in outward fashion by the fact that he 
resolutely refused to give him any of the goods considered essential for one 
who is starting out. With bare hands Fr. Antipas left for his desert hut, which 
was half in ruins. It was completely empty—only in the front corner on a 
ledge did he find a small icon of the Mother of God; but from many years of 
soot it was impossible to make out the face. Fr. Antipas was inexpressibly 
happy at his find. He felt that he had found a special spiritual treasure. Taking 
the holy icon with him, he immediately set out to see a desert-dwelling 
iconographer with whom he was acquainted, Hierodeacon Paisius, who had 
moved from the holy hills of Kiev to the sanctified heights of Athos. He began 
to beg him to wash the icon—but to wash it as carefully as possible so as not 
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to damage it, and by no means to restore it with paint. Fr. Paisius would in no 
way agree to take the icon under such conditions, and only after Antipas’ most 
earnest entreaties did he finally make up his mind to attempt to wash it, 
although he fully realized the futility of such an attempt. Sometime later he 
returned a totally new icon to Fr. Antipas, assuring him with an oath that it 
turned out that way from one simple washing, and that he himself had been 
extremely surprised by this phenomenon. Thus, after many years of darkness, 
the icon of the Mistress miraculously appeared in the light and subsequently 
glorified itself by many grace-filled signs. “It is miracle-working!”—Fr. Anti- 
pas would always attest in joy concerning it, and he never parted with it. After 
the Elder’s repose this icon was located in the Valaam Monastery, in the 
Church of Sts. Sergius and Herman, the wonderworkers of Valaam, on the left 
side by the front pillar, in a small iconostasis. 

It was impossible to live in the half-ruined, damp desert cell. Fr. Antipas 
had no means whatever for its repair. Once he was walking along the desert 
trails of Mount Athos in a pensive state. Suddenly an unfamiliar desert- 
dweller stopped him. “Father,” he said to him, “some kind people have given 
me five ten-ruble gold coins and requested that I give them to the poorest 
desert-dweller. After praying, I resolved to give this money to the first one I 
met. So take it—you must need it.” Having accepted the money with grati- 
tude from the hand of the stranger as from the hand of God, Fr. Antipas 
invited a lay priest-kelliot who worked as a carpenter, and the latter set about 
the repair of his cell. Four days of successful work passed. On the fifth day the 
kelliot became dangerously ill with a violent attack of cholera. He fell in utter 
exhaustion not far from the cell and went into convulsions. Fr. Antipas 
became very worried. He did not have the strength to drag the sick man to his 
cell. In an inexplicable impulse, as his only hope and defense, he brought out 
the icon of the Mother of God and set it on a rise opposite the prone kelliot. 
Then he, going deep into a dense part of the forest, began to pray to the Lord 
for his healing. Fr. Antipas prayed for a long time. When, after his prayers, he 
returned to his cell, he saw with astonishment and great joy that the desper- 
ately ill man was perfectly healthy and at his work. “Your icon healed me,” 
explained the formerly sick man to Fr. Antipas. “Its wonderworking. I was 
lying there like a dead man. Suddenly I felt that from the icon of the Queen 
of Heaven I was filled with an incomprehensibly invigorating, warm breath. | 
was thoroughly warmed and in an instant stood up on my feet healthy. 
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In a short time Fr. Antipas’ cell was rebuilt and his days flowed by 
peacefully. Of necessity, the hermit joined handiwork to his labor of prayer— 
the making of wooden spoons, which he sold in Karyes for his sustenance. For 
counsel in spiritual life he turned to a desert-dweller, Schemamonk Leonty, a 
holy elder and great ascetic. He was subsequently in the closest spiritual 
communion with him; he would take no new step without his blessing. 

In the meantime, Fr. Niphont’s idea about the building of a Moldavian 
skete began, little by little, to be realized. In Moldavia, in the city of Iashi, a 
metochion had already been built by him. Land had been acquired on Athos, 
on which the skete buildings had swiftly been raised. The number of brethren 
was growing. Then the Moldavian elders began to ask Fr. Antipas to collabo- 
rate with them. Heeding the advice of his spiritual fathers, he agreed. He was 
ordained a hierodeacon and soon thereafter a hieromonk, and was made the 
cellarer. 

Fr. Antipas, occupying an apparently insignificant position in the 
newly-emerging coenobitic skete, took care, to the measure of his strength, for 
the preservation in it of the full force of the coenobitic rule. Once Fr. 
Niphont, who was then the Abbot, blessed the cellarer at the brothers’ 
common meal to prepare some separate food for him and a guest who was 
visiting him. The cellarer did not prepare it. The Abbot became angry and 
ordered him to make prostrations. “I'll make prostrations with joy,” the 
cellarer replied to the Abbot, “but I beg you, Father, to excuse me. I have done 
this with a good aim—so as not to cause the brothers to stumble or be 
tempted. Since this good rule was begun by you in accordance with the rules 
of the Holy Fathers, it should not be broken by you; for the Superior must be 
an example for all in all things. Only then will our coenobium be firm and 
steady.” Later, when his agitation had calmed down, Fr. Niphont thanked Fr. 
Antipas for his prudent zeal. 

Matters concerning the construction of the skete forced Fr. Niphont to 
go to Moldavia for three years. During all that time the direction of the skete 
coenobium and all its branches was laid upon Fr. Antipas. He was later 
granted the right of fulfilling the responsibilities of confessor. For this, in 
accordance with Athonite custom, a prayer was read over him in church by 
the Archpastor, and he was given a special document. 
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3. THE ROMANIAN SKETE ON ATHOS 


With the return of Fr. Niphont to Mount Athos, the time had come for 
Fr. Antipas to part forever with the sacred site of his many years of spiritual 
struggle, to which he had become attached with all the powers of his soul and 
of which, to the end of his life, he preserved a profound, reverent memory. Fr. 
Niphont assigned him to be the steward of their metochion in Tashi. 

From the quiet confines of Mount Athos, finding himself unexpectedly 
amidst a variety of worries and cares in the tumultuous city, Fr. Antipas strove 
here first of all, just as he had in his past days in the desert, to strictly fulfill the 
entire rule for schemamonks according to the Athonite rule. This is what Fr. 
Niphont commanded him to do when he sent him off to Iashi. Against all 
things capable of harming the soul of an ascetic, in the face of an abundance 
of all possible temptations that surrounded him on all sides, the tried spiritual 
warrior armed himself with a mighty weapon—fasting. For two or three days 
at a time, and sometimes even for a week, he would take absolutely no food 
or drink. Leading a strict ascetic life, loving the holy Faith and piety with his 


whole soul, Fr. Antipas, at every convenient opportunity would, irrespective 
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of person, zealously expose any deviations from church ordinances. Such was 
his zeal, combined with simplicity and sincere love, with the edifying, pene- 
trating, deep spiritual experience of his words, and with the personal example 
of his lofty spiritual life, that the hearts of notable and simple people alike were 
soon inclined towards Fr. Antipas. They all accepted his counsel with faith and 
reverence and heeded his instructions. The Metropolitan of Moldavia showed 
particular goodwill towards the earnest ascetic. He assigned him as the confes- 
sor of two women’s monasteries and often conversed with him on spiritual 
subjects. Fr. Antipas, on his part, also nourished a feeling of complete filial 
trust towards the hierarch, which was expressed in the following incident. 

During his days of asceticism on Mount Athos, due to prolonged 
fasting, Fr. Antipas usually had a particularly bitter taste in his mouth. But in 
Moldavia, after two years this bitterness turned into an extraordinary sweet- 
ness. In perplexity, Fr. Antipas turned to the Moldavian hierarch for an 
explanation of this new phenomenon. The Archpastor explained to him that 
such a taste was the fruit of fasting and mental prayer; that it was a grace-filled 
consolation by which the Lord encouraged one who had labored upon His 
salvific path. “Thus speaks St. Isaac the Syrian concerning this,” the hierarch 
concluded his explanation—“The Lord Himself, by His will transforms the 
bitter taste of fasting into His ineffable sweetness.” 

Given the general affection for Fr. Antipas of all who knew him, his 
direction of the metochion went quite well. The means for the support of the 
metochion grew. The collections also increased significantly. However, 
though he served with all zeal for the benefit of the Moldavian skete and 
responded with total love to the spiritual needs of those who turned to him 
for counsel in the work of salvation, Fr. Antipas constantly yearned in his 
heart for his desert, for his greatly beloved Mount Athos. He often even 
implored Fr. Niphont to return him to Athos. But that was not what was on 
Fr. Niphont’s mind. Seeing the great benefit for their skete coenobium that 
resulted from Fr. Antipas’ activities and recognizing the multitude of various 
urgent needs connected with the construction of the skete and the meagerness 
of the present means for meeting those needs, Fr. Niphont decided to travel to 
Russia for the collection of alms and take Fr. Antipas along with him. “You 
won't let me go to Athos,” Fr. Antipas told the Abbot when he announced his 
decision to him. “You're taking me to Russia. But I feel that as soon as we cross 
our border I will no longer be yours, but will be a Russian.” 
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Only the first steps in Russia were taken by Fr. Antipas under the 
direction of Fr. Niphont. Soon Fr. Niphont left for Moldavia and Fr. Antipas, 
not knowing the Russian language at all, remained alone among the Russians. 
He settled with a pious merchant family as with his own relatives. In a 
separate little house in the garden he led an almost reclusive life, dedicating 
almost all his time to prayer. Rarely, and only by a special invitation, would he 
emerge from his reclusion. Meanwhile, the matter of collecting offerings 
proceeded quite successfully. For the most part the offerings were delivered to 
his home. Soon the vast halls of the merchants home were filled with 
expensive vessels, regular and priestly vestments and aers, donated by Moscow 
philanthropists for the use of the Moldavian skete. Together with bells, this all 
came to a sum of over thirty thousand rubles. When all the donations were 
sent to Mount Athos Fr. Antipas was consoled by the thought of the joy they 
would arouse in the desert fathers of Athos. Unfortunately, they did not reach 
the Holy Mountain. The boat on which they were sent perished during a 
storm on the Black Sea with all its passengers and freight. On the night of this 
sorrowful catastrophe Fr. Antipas was standing at prayer as usual. Suddenly 
the glass in the case containing the icon of the Mother of God that Fr. Antipas 
had taken from his Athonite desert cell cracked with a loud noise. There was 
no outward reason for this. The case and the glass were old. Fr. Antipas 
understood that the unexpected breaking of the glass was the harbinger of 
some kind of unexpected sorrow and he calmly began to await a clarification. 
When everything was explained, the Athonite fathers desponded due to the 
unsuccessful shipment of the donations, and the Moscow philanthropists lost 
their zeal. Only Fr. Antipas did not fall in spirit. 

According to the collection books, a rather significant sum was collected 
by Fr. Antipas in St. Petersburg during the lull in Moscow. In order to send it 
off to Athos it had to be exchanged for gold coins. Meanwhile, the issuing of 
gold from the main treasury had been forbidden at that time by Imperial 
order. On the one hand, knowing the extreme need of the Moldavian elders, 
and on the other, seeing the insurmountable obstacles, Fr. Antipas turned to 
influential people with requests for help. When everyone refused, and when 
there was no longer any human hope, Fr. Antipas prostrated himself before 
the Athonite icon of the Mother of God and began to implore the intercession 
of the Queen of Heaven. During his prayers he heard as it were a voice from 
the icon: “This is the work of the Metropolitan.” “It was not so much a voice 
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as it was something subtle in the mind,” Fr. Antipas explained. And in fact, 
beyond all expectations—indeed, due to the assistance of the holy hierarch 
alone, an exception was made for Fr. Antipas by order of the Minister of 
Finance, and the sum collected was sent in gold to the Moldavian skete. 

Meanwhile, little by little, the impression produced in Moscow by the 
disaster was forgotten, and various offerings again began to come in to Fr. 
Antipas from its inhabitants. By their abundance they soon made both him 
and the Moldavian fathers completely forget about their past loss. 

And so, Fr. Antipas’ work in collecting offerings proceeded successfully. 
He was chiefly indebted for this success to the deep feeling of trust and the 
sincere, heartfelt disposition towards him of all who knew him in Russia, as it 
had been earlier in Moldavia. Both in Moscow and St. Petersburg people from 
all strata of society turned to him for spiritual instruction and heeded his 
accusatory and edifying words with reverent faith. He had many sincere 
disciples. Both eminent Metropolitans—Isidore of St. Petersburg and Philaret 
of Moscow—paid him kind attention and conversed with him about spiritual 
life. In one of these talks, to the question—*What is especially essential to one 
who is practicing mental prayer?”—the zealous practitioner of prayer an- 
swered, “Patience.” Fr. Antipas was introduced to the hierarch of Moscow by 
Fr. Niphont. He was made known to the hierarch of St. Petersburg by chance. 

Once, when he had arrived from Moscow to receive a collection book 
from the Holy Synod, Fr. Antipas was lodged as a pilgrim in the Holy 
Trinity-St. Alexander Nevsky Lavra in the same cell with a lay priest who had 
come on business to the capital. Soon Great Lent arrived. According to his 
custom, Fr. Antipas attended all the church services in the holy Lavra. In his 
cell, day and night, he celebrated all the Lenten services in the Moldavian 
tongue and fulfilled the rule for schemamonks. He took no food or drink at 
all. Thus, both the nights and days of the ascetic were spent almost exclusively 
in prayer. The first day of the Fast passed, the second passed, the third ... all 
in the same way! Fr. Antipas’ cell-mate looked with amazement upon such a 
life. It so happened that he conveyed all these astonishing things to Metropol- 
itan Isidore. The hierarch turned his attention to the ascetic. Great was the 
Archpastor’s consideration for Fr. Antipas in various situations in his life as 
well as in the matter of his move to Valaam. At the time of the opening of the 
relics of the holy hierarch and wonderworker Tikhon of Zadonsk, it took on 
the wondrous hue of that benevolence which is lofty, heavenly, mysterious... 
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When Metropolitan Isidore stopped in Moscow on his way to 
Voronezh, Fr. Antipas came to see him. Then the Bishop, learning that he also 
wished to be present at the opening of the relics of St. Tikhon, invited him to 
co-serve. Fr. Antipas was inexpressibly happy. He realized the full magnitude 
of his good fortune—to serve on so important a day as the radiant festivity of 
the holy glorification, in the assembly of a few chosen ones out of all the 
innumerable host of Orthodox Christians that would be present that day in 
the church. From the very moment of the Archpastor’s announcement to him 
of such a joy, Fr. Antipas began to prepare to serve. For four days he took 
neither food nor drink, although he was travelling during these days. After 
Metropolitan Isidore’s arrival in Zadonsk, at his meeting with Fr. Antipas he 
graciously repeated his touching invitation. Thus did the Lord inform the 
heart of the Archpastor, the main individual in charge of the solemnity. Those 
further down the line of authority had acted otherwise: whether as a result of 
persuasive requests or out of attention to dignity, they had designated another 
person to serve instead of Fr. Antipas. 

The vigil proceeded in the main monastery church. The second 
kathisma ended. The Metropolitan, three bishops and a numberless host of 
clergy came out of the altar into the middle of the church and stood around 
the ambo, upon which, in a reliquary, the holy relics of the Hierarch and 
Wonderworker Tikhon reposed. The singers began to sing: Praise ye the name 
of the Lord; all ye servants praise the Lord! All the clergy prostrated to the 
ground before the all-glorious Wonderworker. The presiding hierarch, cross- 
ing himself, proceeded to open the holy relics. He opened the locked reli- 
quary with a key and lifted the lid. The bishops, archimandrites and 
hieromonks removed from the reliquary the unpainted and lidless wooden 
coffin containing the wonderworking relics of the God-pleaser. After the 
removal of the reliquary the coffin was placed on an elevated spot in the 
middle of the church. A sweet fragrance spread everywhere from the coffin. 
We magnify thee, O holy Hierarch Tikhon; and we honor thy holy memory, for 
thou dost pray for us to Christ our God!—the whole multitude of the clergy 
solemnly intoned with the hierarchs. We magnify thee, O holy Hierarch 
Tikhon... echoed from the kliroses. During the joyous, harmonious re- 
sounding of the magnification of the holy Hierarch and Wonderworker, the 
area around his holy relics was majestically censed, followed by the altar and 
then the whole church. After the reading of the holy Gospel the Metropoli- 
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tan, the bishops, the clergy and the people—reverently and with full prostra- 
tions—kissed the holy relics of the newly-manifest Wonderworker of all 
Russia. 

As everyone venerated, Fr. Antipas in his turn venerated the holy relics 
and was anointed with holy oil by one of the bishops. 


4. VALAAM 


During the first year of his stay in Russia, as soon as navigation on the 
river was possible, Fr. Antipas visited Valaam Monastery. With all his soul he 
came to love the serene desert huts of Valaam. As soon as he concluded his 
business of collecting alms for the benefit of the Moldavian skete, on Novem- 
ber 6, 1865, with the blessing of the Moldavian elders, he arrived on the hills 
of Valaam. A small, solitary cell in the Skete of All Saints gave shelter there to 
the fervent lover of stillness and prayer. 

Great were the prayerful struggles of Fr. Antipas in the surroundings of 
Holy Mount Athos and amidst the worldly clamor of the cities of Moldavia 
and Russia. But there, they were of necessity distracted—in one place by 
handiwork for the purpose of sustenance and in the other by contact with 
worldly people on monastery matters and concerning collections. In the 
solitude of Valaam, prayer became his single and exclusive occupation. It 
engaged the entire day and almost the whole night of the ascetic. In addition 
to his unfailing fulfillment of the daily cycle of services in accordance with the 
church rule, Fr. Antipas read two Akathists to the Mother of God each 
day—the general one and the one to her Dormition. He made three hundred 
full prostrations daily with a prayer for the salvation of the reposed. Fr. 
Antipas’ commemoration book was quite large. He commemorated all those 
who had been his benefactors for many years, and all whom he knew. This 
commemoration took more than an hour. At a definite time, between services 
and prostrations, he occupied himself with mental prayer; and he also dedi- 
cated to it the hours of both day and night in which he was free from the 
established prayers. When it was necessary for him either to be or to serve in 
the monastery—as on every Saturday, when he communed Christ’s Holy 
Mysteries in the skete, in the altar, vested in his priestly phelonion over his 
mantle—he would serve the entire service beforehand in his cell in the 


Moldavian tongue. Then, with no omissions, he would stand through the 
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whole church service in the skete or monastery church. Fr. Antipas performed 
his cell service with total attention. More than once the brothers accidentally 
noticed with what bitter tears he was covered when he prayed. The world of 
prayer was so sweet for the ascetic of prayer that he always complained that he 
did not have enough time for it. 

During the first week of Great Lent Fr. Antipas took no food or drink at 
all. With such strictness did he likewise observe the fasts on Mondays, 
Wednesdays and Fridays throughout the whole year and on the eves of the 
feasts of the Nativity of Christ and Theophany. On these two latter days (the 
eves of the feasts), even during his fatal illness, when an intense fever dried his 
mouth out completely, he resolved not to ease his sufferings with a swallow of 
water. For the four non-fasting days—Sunday, Tuesday, Thursday and Satur- 
day—the food which was brought to him for dinner once a week, on Satur- 
days, sufficed for the faster. 

Thus did Fr. Antipas labor the year round in the skete. When he came 
to the monastery he would conform to the order of the monastery. He came 
to the monastery three times a year: for Christ’s Nativity, for the period from 
Passion Week through Bright Week, and for the whole week of Pentecost. In 
addition to these specific days, the necessity of having spiritual conversations 
with persons close to him, who came to Valaam especially to see him, also 
drew him to the monastery. Although the arrival of these persons was ex- 
tremely burdensome to the lover of stillness, he always responded to them 
with the fullness of his limitless hospitality. Here was expressed his profound, 
selfless love for his neighbor; his subtle, pious sense of fearing to grieve them 
in anything. Then the recluse could be found for whole days in the company 
of women—he would drink tea and eat. 

“How can you combine the prolonged fasting in the skete with such an 
unexpected allowance of food?”—one of the Valaamite fathers who loved him 
asked in bewilderment. He answered him remarkably with the words of the 
Apostle Paul: Everywhere and in all things I am instructed both to be full and to 
be hungry, both to abound and to suffer need (Phil. 4:12). 

“Father, you've had contact with women; didn’t you have bad 
thoughts?”—one of his disciples asked him during the last days of his earthly 
life. “Never!” replied Fr. Antipas, who preserved himself in virginal purity. 
“Such thoughts cannot come to a father who loves his children; even more so 
are they unable to come to a spiritual father. My sole wish regarding my men 
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and women disciples has been their spiritual success and the eternal salvation 
of their souls.” 

Among Fr. Antipas’ followers were people of means. At his suggestion 
they eagerly made offerings for the needs of monasteries in Russia and on 
Mount Athos. Though he had sympathy for the vital needs of the monaster- 
ies, Fr. Antipas did not at all approve of their enthusiasm for excessive, 
magnificent buildings. “ve seen many monasteries both in Russia and 
abroad,” he said. “Everywhere they bustle about and build. But both cares and 
building projects are works of vanity, worldly matters. The life of a monk is in 
church; his business is the monastic rule.” 

Seeking nothing on earth, his whole mind immersed in God, Fr. Anti- 
pas endured every distress, verbal abuse and reproach. Deep humility and 
constant readiness for self-reproach granted him the means by which to 
always preserve profound peace of soul imperturbably. He lived in extreme 
poverty. His cell was absolutely empty—there was neither a bed nor a chair. 
There stood a small table in place of an analogion and a wooden rod with a 
crossbar upon which he would lean in his war with sleep, when exhausted 
during his all-night vigils. On the floor there lay some felt on which he sat and 
on which, when fatigued, he would give himself over to a short rest at night. 
Living in such poverty, Fr. Antipas responded with all his love to the needs of 
the brothers, any time an opportunity for this was revealed to him. Having 
come to love Valaam Monastery with all his soul from the first day of his 
sojourn on the hills of Valaam, Fr. Antipas preserved his love for it to the end. 
“I have only one treasure,” he said, “and that is my wonderworking icon of 
the Mother of God. I will not give it to anyone, no matter who asks me. I will 
leave it only to Valaam Monastery.” 

Having spent many years in strict asceticism, Fr. Antipas did not harm 
his health in the least. In general, he was endowed with a healthy, strong 
constitution. In times of illness he never turned to medicines or doctors. He 
accepted illness as coming from the hand of God, and awaited healing as well 
from the hand of God. Judging by his vigorous appearance, it was difficult to 
guess that he would so quickly move from the mount of asceticism to the 
heavenly abodes. Over the course of one year a severe cough utterly debilitated 
and exhausted him and gently led him to a peaceful repose. 

During the year of his illness Fr. Antipas spent Passion Week and Bright 
Week in the monastery as usual. On Great Saturday he attended the Divine 
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Liturgy. After the end of the Liturgy he told his closest co-ascetic and disciple: 
“At the time of Holy Communion I was in the altar and glanced into the 
church through the south door. The monks had already received Communion 
and the faces of some of the communicants were shining like the sun. I have 
never seen this before.” 

In the late autumn of that same year Fr. Antipas was standing at prayer 
in his solitary cell. Suddenly there was a noise. The Athonite icon of the 
Mother of God moved from its place by itself. Other icons, above it and near 
it, fell. The icon of the Mother of God processed gently through the air for a 
distance of about seven feet and stopped at Fr. Antipas’ chest. Receiving the 
image with reverence, he set it back in its place. With tears of contrition Fr. 
Antipas revealed this joyous and miraculous occurrence to one of his closest 
disciples only three days before his repose. 

His illness progressed rapidly. In accordance with his wishes he was 
given Unction. He was visibly fading. The brethren visited him with love 
during his illness. His closest disciples were invariably present with him 
during his final days. 

Two days before Fr. Antipas’ repose Vespers was being celebrated in the 
monastery church. Suddenly something struck the floor hard. An old novice 
from among the peasantry had suffered a stroke and fallen. The Abbot was 
told and he blessed them to take water from the sanctuary and revive the sick 
man. But it turned out that he had already reposed. 

That night, as on the preceding nights, Fr. Antipas was suffering a great 
deal. By morning he began to feel a little better, and he turned to his disciples 
who stood around him with a question: “Who has died in the monastery?” 
Since no one had come to the skete from the monastery yet and there had 
been no news, his disciples responded, “No one.” “No, he died,” objected Fr. 
Antipas. “A simple old man died in church. It was hard for him. The Abbot 
ordered that they give him water ... it didn’t help ... he died.” His disciples 
listened to the Elder in bewilderment. At about eleven o'clock in the morning 
the father confessor came to the skete. Only then did it become clear that Fr. 
Antipas, lying on his sick-bed in the skete at a distance of almost two miles 
from the monastery, had spoken of what had occurred in the monastery with 
such precision and detail, as if it had taken place before his eyes. 

On his last night Fr. Antipas frequently raised his hands heavenward and 
called out to his favorite Athonite Elder—Schemamonk Leonty, a holy man 
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and a great ascetic. “Leonty! Leonty! Where are you?”—Fr. Antipas often 
repeated and as it were conversed with the past. “Father, who are you talking 
to? There's no one there,” Fr. Antipas’ cell-attendant said leaning towards him. 
The Elder looked intently at his cell-attendant and gently knocked on his 
head with his finger. 

Towards morning, sensing the nearness of his departure and desiring to 
be a communicant of the Divine Mysteries at a Liturgy celebrated on the last 
day of his life, Fr. Antipas asked them to serve a Liturgy and commune him. 
Having been vouchsafed to partake of the Divine Gifts in full consciousness, 
Fr. Antipas fell into a light sleep. Two hours passed, and his closest disciple 
had read the Ninth Hour and began to read the Akathist to the Mother of 
God. During the reading of the Akathist, Fr. Antipas who, during his whole 
life had sent up the praise of the Akathist every day to the Queen of Heaven 
with all his zeal and living faith, gently fell silent forever. He reposed on 
Sunday, January 10, 1882, in his sixty-sixth year. Grant him rest, O God, with 
the saints!!! 


5. THE OPENING OF His RELICS AND His GLORIFICATION 


When restoration work was taking place in All Saints Skete it was seen 
that the grave-stones of the reposed monks had been scattered throughout the 
whole skete and beyond its boundaries. The gravestone of St. Antipas the 
Athonite had likewise been tossed to the side. He had been buried outside the 
walls of the skete in accordance with his testament, so that women pilgrims 
who had reverence for him could come to his grave unimpeded. 

In August of 1991 one of the assistant workers was entrusted with 
clearing the area around the chapel of the Suffering of the Cross. A hollow was 
found and some stonework could be seen in the hollow. Fr. Nicholas, the head 
builder of the monastery, told the worker to check and see whether or not this 
was a burial place. He began to excavate. He dug carefully. On top there lay 
stones neatly piled up from the ground. Going gradually deeper, he came 
across a human skull and reported this to Fr. Nicholas. After about a week he 
continued the excavation, but now more carefully, like an archaeologist, with 
a brush in his hand. There were found glass beads, evidently from a prayer- 
rope, a cross, a piece of belt with a buckle, pieces of burial shroud and some 
woolen clothing. 
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It was known that Fr. Antipas had been buried near the chapel, but his 
gravestone, which had been preserved, was standing to one side. Fr. Nicholas 
decided to check and see whether there was a grave under this stone. They 
moved it aside and it was discovered that literally half a yard down there was 
rock. Thus it was ascertained that the excavated grave really was that of Fr. 
Antipas. 

According to Athonite tradition, the color of the skull of a saint must be 
honey-brown, and such was the color of the skull of Antipas the Romanian. 
Then the monks began to compare this skull with those of other well-known 
reposed inhabitants of Valaam. And such a color was in evidence only with 
Antipas the Romanian, which also confirmed the veracity of the relics that 
had been uncovered. 

Learning about the uncovering of the relics, the Superior, Abbot An- 
dronik, came to the skete. A Pannikhida was served before the relics and they 
were solemnly transferred to the Church of the Apostles Peter and Paul, which 
stood above the gates of the monastery. Witnesses of this event recalled that 
the service before the relics was just like Pascha. 

With the blessing of the Superior, monk Michael (the monastery ico- 
nographer) painted an icon of Antipas the Romanian from a drawing, as a 
locally venerated saint. To this day this icon is located above the reliquary of 
the saint and amazes all who come for veneration by its vividness and by the 
authenticity of the image of sanctity captured in it. 

A special reliquary has been constructed in the monastery. By the skull 
is a window that opens, so that one may venerate the fragrant relics of the 
saint, from which there have already been incidents of miraculous help. 

Now the reliquary has been transferred to the church below the Church 
of the Transfiguration (dedicated to Sts. Sergius and Herman of Valaam) and 
stands at the south side, by the column closest to the altar. By the blessing of 
His Holiness Patriarch Alexei II, Elder Antipas has been joined to the choir of 
the locally venerated saints of the Russian Orthodox Church. 

In view of the fact that the evil in the world is thickening over Orthodox 
peoples worldwide, the Lord is revealing forgotten ascetics in order to fortify 
Orthodox faith and to assist the young generation, before whom has been set 
the task of the preservation and dissemination of the Orthodox world-view, 
together with the heralding of sanctity upon the earth. 

Holy Father Antipas, pray to God for us! 
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As a rainbow girding the whole inhabited earth, * thou didst reach from 


Mount Athos even unto the mountain of the Northern Athos, Valaam. * O 
our holy Father Antipas the Laudable, * thou didst make thyself like unto the 
wondrous elders of Moldavia * and now, abiding in the glory of the heavenly 
Valaam * entreat Christ God our Savior * that He instruct us in monastic 
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Tee sermons of Fr. Calciu and a 
recent interview are presented here, of- 
fering a glimpse into the heart and soul 
of a genuine pastor and a living confes- 
sor of Christ. Fr. Calciu endured 22 
years in the anti-human communist 
prison system, and underwent the most 
diabolical system of torture ever devised, 
which attempted to methodically dis- 
mantle the human personality. On his 
release from prison, he gave seven 
weekly homilies to hundreds of young seminarians who risked their lives to hear him. 
His sermons render an urgency and set the tone for contemporary Christian pastors 
under impossible conditions, when no human logic can prevail, but only direct de- 
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